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Introduction
The archives of the League of Nations in Geneva, Switzerland, hold a series of protocols, each with
100 handwritten intake surveys (admission forms) t o t h e L e a g u e o f N a t i o n s a n d D a n i s h
Friends of Armenians reception house in Aleppo for Armenian genocide
survivors released from Muslim households during the period 1922 -1930.
A l l i n a l l t h e r e a r e s o m e 1 7 0 0 f o r m s i n t h i s highly important collection of
testimonies to every aspect of the Young Turk annihilation and assimilation process that began
in 1915. T h e 1 - p a g e f o r m s c o n t a i n t h e f u l l n a m e o f t h e s u r v i v o r a n d t h e
parents as well as place of birth and age – when such information is known
t o t h e s u r v i v o r , w h i c h i s n o t a l w a y s t h e c a s e . A l s o , t h e y c o n t a i n short
biographies of life during and after the genocide, a l o n g w i t h passport sized photographs of the
survivors w h o c a m e from all over the Ottoman Empire and h a d very diverse backgrounds.1
Thanks to the efforts of the League’s commissioner for women and children in the
Near East, Miss Karen Jeppe, a Dane, and her staff in Syria, these survivors were freed from
households where they most often lived as slaves or servants. Using a network of agents, priests,
businessmen, etc., in Anatolia/Asia Minor (mainly before the Turkish Republic was established in
1923), but mostly in Syria and Mesopotamia (Iraq), Jeppe’s organization was able to facilitate the
release of a substantial number of Armenians during the period from 1921 to 1927.2 This was part
of a larger League of Nations project, where the British physician Dr. W. A. Kennedy and the
American Near East Relief veteran missionary nurse Emma Cushman were in charge of a similar
operation in Constantinople (the latter having worked for the American Board/ABCFM to save
Armenians and Allied POWs in Konya during the war and afterwards in Greece).3
Now, for the first time the complete list of survivor testimonies from the Aleppo
protocols is gradually being made available online here at Armenocide, a comprehensive resource
for genocide scholars, historians of the Middle East and World War I, genealogists, and generally
interested laymen alike. It may sound paradoxical, but while all the testimonies are unique (they
each describe the fate of an individual or a family) and atypical (the ‘norm’ during the genocide was
to die, not survive or escape), many are also typical in the sense that there is a pattern that points to
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the way the genocide was generally executed and to the possible survival strategies, in this case
mainly of women and children: The killing of the men and older boys, the deportations, the
massacres en route, fleeing and hiding, forced assimilation, etc., immense dramas condensed to a
few sentences. A case in point is the testimony of Farfure from Khunoos (Khnus/Hinis in the
Erzerum region in the direction of Mush),4 daughter of Manoog Amoershadjian, no. 246 in the
Aleppo protocols, 28 years old in 1923 when she was admitted to the reception home (it should be
noted that while all these testimonies were written down in English, they were done so on the spot
by staff members, Danes and others, who were not native speakers of the English language, which
explains the sometimes ‘clumsy’ sentence structures, etc.):
In the beginning of the war her husband was killed. She was deported with her mother in law about two
hours far from the city. The caravan of deportation was attacked by Kourds. Most of this unfortunate
people were killed or wounded. Farfure could flee with another Armenian lady. They went together to
one of environing villages but there they have been caught by officials of the Turkish government and
exiled there again. On the road she fled again, this time she did not go to a village but she made herself
a shelter under the ground where she lived a few months. Again the Turkish government located her
and this time she was sent to Haïni. A Kourd from there married her and Farfure lived seven years with
him. When Greeks and Armenians were permitted to leave Turkey, she fled from the Kourd, joined a
party of Greek refugees and came to Aleppo. Her cousin is in America. Servant in the city. Later she
was married to an Armenian here in the city. Left our care: June 29, 1923. Relatives by marriage.

Background and context: Karen Jeppe in Urfa
Karen Jeppe was trained as a teacher after having studied mathematics at the University of
Copenhagen, but the main part of her qualifications as League of Nations Commissioner stemmed
from her extensive experience and knowledge gained as field worker for the relief organization
Danish Friends of Armenians (Danske Armeniervenner, DA) attached to Johannes Lepsius’
Deutsche Orient Mission in Urfa (Sanliurfa; Edessa) from 1903 to 1918. Jeppe arrived in Urfa in
1903 where she was greeted by the legendary American missionary Corinna Shattuck,5 and she
immediately ventured to learn Armenian, Arabic, and Turkish. Soon after her arrival, Jeppe became
manager of the German orphanage in the city, a sizeable operation with some 300-350 Armenian
boys and girls.6 During the world war she, who had initially been quite positive toward the Young
Turks, witnessed was every step of the way: From the declaration of war to full-blown genocide,
from the growing hostility and radicalization of the local Muslim population, over the arrival of the
first deportation trains from Zeitun, Erzerum, and Harput (Kharpert, Harpoot), to torture, the
crushing of the desperate resistance in the Armenian quarter, the mass killings, and the deaths on
the roads and in the city.7
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From early summer 1915 to June 1916,8 columns with thousands of destitute
Armenians on death marches were driven by gendarmes through Urfa on their way to the Syrian
Desert, and were often placed for short periods of time in tent camps or large buildings such as
camel sheds. Some of these columns stopped for the night outside one such building, the former
Deutscher Hülfsbund orphanage that was run by Karen Jeppe, but had now been taken over by the
Ottoman military.9 Here, Jeppe was among those who organized to feed and care for as many
surviving Armenians as possible, and like German, Ottoman, Austrian, and Swiss eyewitnesses –
Jakob Künzler, Fa’iz el-Ghusein, and Joseph Naayem, among others10 – she describes how the men
have usually been separated (and killed) at an early stage of the deportation, and how the deportees
were in an increasingly deteriorating physical condition.11
There is ample documentation that Jeppe, alongside Swiss, American, and German
missionaries and relief workers as well as a number of Kurds and Arabs, was thus personally
involved in trying to aid Armenian survivors from the persecutions and death marches. Not only by
feeding and nurturing them, but also by secretly sheltering some 30 Armenians, mostly men and
boys, inside her own home and dug under a flowerbed in her garden in Urfa, next to the house of
Künzler and near the German hospital.12 Among them were Kevork Garabedian, Bedros der
Bedrossian, and the local Apostolic priest Der Karekin (Karekin Vosgeritsian) with his wife,
daughter, and two sons.13 Some survived, some did not. If the Ottoman authorities had discovered
this during their frequent raids, Jeppe would most likely have been executed with the hidden
Armenians, and according to an Armenian eyewitness the extreme circumstances, a nervous
breakdown, as well as serious illness – malaria and typhus – led her to attempt suicide on several
occasions in her Urfa home during the extermination of the Armenians.14

In Aleppo
After recovering back home in Denmark, Karen Jeppe and her organization, the Danish Friends of
Armenians, decided that she should return to work among Armenian survivors in Aleppo, in what
had now become the French mandate of Syria. Shortly after arriving in 1921, Jeppe was appointed
League of Nations Commissioner for the Protection of Women and Children in the Middle East, an
appointment that secured her and her organization limited funding, but a substantial amount of
credibility and political and moral support. This was indeed needed as she and other aid workers
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faced an enormous task: some 100,000 Armenians,15 mainly female and very often poor, diseased,
unemployed, orphaned, malnourished, and traumatized, were scattered around Syria, many eking
out an existence in refugee camps. Although Armenian and American organizations in particular
had been working to release Armenians since the end of the war, approximately 20,000-30,000 of
the women and children were still living in Muslim captivity, victims of kidnapping, forced
marriage, rape, and sexual slavery that had become de facto instruments of genocide from 1915
onward, as testified by numerous eyewitness accounts and diplomatic reports.16 And later, more
refugees were arriving every day from the Turkish republic, where continuing nationalist policies
were instrumental in driving out almost all of the remaining Christians of the country.17
The various post-war DA and League of Nations projects in and around Aleppo were
initially dominated and led by Danes under the supervision of Karen Jeppe, but they quickly
became truly international and interconnected projects: During the years from 1921 to 1946, when
the DA operation was finally terminated, the staff consisted of, e.g., the married couple Misak and
Lucia Melkonian (both adopted by Jeppe in Urfa before the genocide), and a number of other
Armenian genocide survivors – nurses, midwives, teachers (among them Herartian and Zormisian),
an agronomist in one of the handful of Armenian agricultural colonies or villages established under
Bedouin and French protection by Jeppe’s organization by the Balikh tributary between the rivers
Euphrates and Tigris, Harutiun Tchakerian at one of the Aleppo workshops, an Apostolic priest, the
doctors Der Ghazarian and Zakaria Kiledjian (the former working at the reception home, the DA
eye clinic, and the French St. Louis Hospital in Aleppo, the latter giving medical assistance and
distributing medicine to Armenians and Arabs in the surrounding villages), etc.
The non-Armenian staff included two Danes, the DA field worker Karen Bjerre and
Jenny Jensen, former field worker for the Danish organization Kvindelige Missions
Arbejdere/Women Missionary Workers/KMA attached to the German organization Deutsche
Hülfsbund in the Harput/Mamouret-ul-Aziz province during the genocide.18 An almost forgotten,
but vital figure was Leopold F. Gaszczyk, an ethnic Polish cadet (offiziers-Aspirant) in the AustroHungarian army corps (Orientkorps) consisting of some 400 officers and 8000 regular soldiers
deployed to the Ottoman Empire. Gaszczyk, already a veteran from the European theatre of war at
the age of 22, was sent to Aleppo and Damascus as a young interpreter, etc., shortly before the
armistice in 1918, but he went back to Constantinople after a few weeks and was demobilized.
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After the war Gaszczyk wanted to aid the Armenian refugees he had recently seen and
pitied, so he came back, now as a Polish subject following the end of the Austro-Hungarian Empire
and the creation of an independent Poland. After having worked for Near East Relief to help
evacuate Armenian and Greek survivors from places like Sivas, Samsun, and Kayseri, as well as
Harput in the Mamouret-ul-Aziz province, he came back to Aleppo in 1923.19 Here he met Horome,
a widowed survivor of the Armenian genocide. They soon married, and both became members of
Jeppe’s organization, Leopold as Jeppe’s secretary and “attaché diplomatique,”20 Horome as leader
of the DA workshop that also employed Leopold Gaszczyk’s sister, Johanna Paritzi (Paritsi), and up
to 300 Armenian women producing high quality needlework.21 Further non-Armenian employees or
associates included the Swiss Dr. Monnier at DA’s clinic in the Aleppo refugee camp, and the
organization also co-operated with a French doctor in Rakka.

The colonies
The DA/League of Nations projects included the agricultural colonies with a school and an
orphanage by the Balikh river in Tineh (where Jeppe and her staff had a holiday residence, the socalled White House), Tel Armen, Tel Samen, and Charp Bedros. Besides from the educational
efforts, Jeppe considered the most viable long term solution to the refugee problem to be
colonization, i.e., settlement in enclaves. As prospects in 1923-1924 of establishing a truly
independent national home for the Armenians looked increasingly slimmer, and since only a limited
number of Armenians were able to migrate or make a living in the Syrian cities, Jeppe basically
took off where she left in Urfa before the war by working to establish permanent agricultural
settlements in the countryside.22 This seemed not only a practical solution; it was also a solution
that suited her beliefs that city life for the Armenians would lead to ghettoization, to moral and
physical degradation, and to the loss of Armenian culture and religion.23
Generally, Karen Jeppe, like many Armenians, had little trust in Western powers,
including the French colonial power in Syria, to prioritize the well-being of the Armenians over
political and economic interests, and history had already proved that such suspicions were well
founded.24 This mistrust was the main reason why Jeppe had at first been hesitant to accept
nomination as a League of Nations commissioner.25 She realized that the attention and sympathies
of Western nations were fleeting, and that her work had to be based on a much more solid, long
term, and tangible foundation. That foundation was to be the peaceful co-existence between local
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Armenian, Bedouin, and Kurdish populations. Ideally, trust and lasting peace was to be built on the
foundations of the agricultural colonies.

The refugee camp
DA’s operation in the Aleppo refugee camp – ”the city of the 20,000” – included a soup kitchen,
the eye clinic, workshops, and house repair, and Armenian survivors were aided by the
organization in finding employment and relatives in and outside of Syria. Besides from teaching
various classes at the reception home, the organization furthermore gave financial or material
support to local Armenian educational institutions, especially to the nearby Apostolic Sahagian
School by the Saint Gregory Church which received 308 pupils, girls and boys, directly from the
reception home. These 308 Armenian schoolchildren were directly sponsored by Danes (see
Appendix A for an example of a report on, and a letter from, one of these students).26 But DA also
supported kindergartens, the Apostolic Cilician, Girtasiratz (Grtasirats), and Mesrobian schools in
and around the camp, as well as the ecumenical Usumnasirads (Ousomnasiratz) School and a
Protestant Armenian school.27
As for the workshops, few men or elderly women had survived the genocide, so the
various traditional Armenian handicrafts had to be basically relearned by the new generation.28 But
soon a regular industry was established that not only gave Armenians the opportunity to be selfsupporting, but also raised funds for the overall relief effort through the growing export of, e.g.,
needlework. For Jeppe, as well as for Protestant missionaries,29 industry was also in itself regarded
as therapeutic, even redeeming – including for the many Armenian rape victims, as she stated in a
letter to DA board member Ivara Nyholm from Ballerup, Denmark, in November 1924: ”Some will
perhaps understand the ennobling influence this work has on the raped young women, who will be
led through it back to the spirit of their people; anyway, it is one of the means to that end.” 30 Or as
Jeppe expressed it in a 1925 report to the League of Nations: ”We pursue with equal intensity two
aims; to rescue the women and children and to educate the rescued and give them a proper start in
the new life.”31
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The partners
The international outlook, born out of necessity as well as inclination, of Karen Jeppe and her staff
was further reflected in the broad variety of organizations and individuals they worked with.
Besides from the League of Nations and the Danish Friends of Armenians, more or less extensive
and formalized cooperation was initiated with local Bedouin leaders like Hadjim Pasha, the French
authorities,32 Maria Jacobsen and Danish KMA in Lebanon, the Norwegian KMA-missionary Bodil
Biørn, Johannes Lepsius’ organization,33 the so-called Swiss Fund run from Basel by Dr. E.
Riggenbach,34 the Armenian and the American Red Cross, the British Lord Mayor’s Fund
(Armenian Refugees’ Fund), the Bishop of London’s Fund via Gertrude Patterson, the British Save
the Children Fund,35 the American Miss Anna Gilpin (she donated a Ford automobile), various
local Armenian relief organizations and the Apostolic Church, Fridtjof Nansen’s League of Nations
foundation, Near East Relief, the French organization Action Chrétienne en Orient (ACO) via the
Estonian missionary Anna Hedvig Büll (Anna Hedwig Bühl),36 Danish immigrants in America, the
Norwegian vice-consul in Aleppo, the International Bureau of Employment in Geneva, the
unorthodox Swedish pacifist theologian and preacher Natanael Beskow and the Swedish branch of
the International Fellowship of Reconciliation, which, among other things, bought a tractor for the
agricultural colonies, etc.37 Furthermore, donations were received from, and products were sold to,
a wide variety of countries all over the world, from Europe and USA to Australia, while used
clothing was shipped in from Denmark and Germany for free distribution in the refugee camp.38

The search stations and the reception home
The most extensive part of Jeppe’s work in Aleppo was arguably the mission to rescue Armenian
women and children in the region, the very reason she became a League of Nations commissioner.
Quite a bit has been written on the subject, but some lesser-known pieces of information should be
pointed out to further the understanding of this vast and often dangerous operation. In order to
locate the Armenians and facilitate their escape, search stations were established from 1922 in the
region under the leadership of Misak Melkonian, who directed the operation from Rakka (ArRaqqah). The other main stations were in Der Zor, run by Krikor Agha (Krikor Haygian) and his
wife (he had experience helping the British occupation forces find and release Armenians
immediately after the war), in Ras ul Ain (Ras al-Ayn) led by the agents Mourad and Garo, and in
Hassitche (Hassetche, Hasake, Al Hasakah) by the Khabur river led by a highly dedicated Armenian
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named Vasil Sabagh. When he was killed by local Arabs for taking away “their” Armenians, a
Syrian Christian, Michael Dome, took over his post.39
The search stations were mainly placed in the Eastern parts of Syria and along the
Turkish border, and usually near French military posts for safety (see Appendix B for a map of the
stations). Using these stations as bases, the network of agents travelled the countryside, actively
searching for Armenians in Muslim households, be they Kurd, Turk, Arab, Cherkess, Chechen, etc.
Since both Jeppe, the League of Nations, and the French administration for various reasons were
against using force to have the Armenians released, stealth, bribery, and negotiations were the
preferred means. Jeppe, in her League of Nations capacity, was in fact commissioned to work not
only for the ”’reconstruction’ of families,” but also for ”’reconciliation’ among peoples,” so caution
and discretion was usually called for.40
Released Armenians were sheltered in tents in the Aleppo refugee camp for the first
six months or so until a proper, centrally located rescue/reception home could be found and
prepared. That was not an easy task in a city severely plagued by a lack of housing as well as
epidemics, unemployment, etc., so it was decided to build the home next to Jeppe’s private home
and offices which were located in the outskirts of town by the railroad tracks. 41 In 1922 the
reception house was established, and here the Armenian women and children first of all received
medical treatment, some 100 at any given time. Then they were photographed, given a haircut and a
bath, and had their experiences during genocide and captivity recorded in the protocols by the staff,
as described by Henni Forchhammer, Danish League of Nations delegate, feminist, and educator
after a visit to Aleppo in May 1926:
Lately, Armenian women have once more started to come to Miss Jeppe’s reception stations, as a good
deal of Kurds have been chased out of Turkey, and with them are many Armenian women. At the
reception home the refugees get the warmest welcome by Miss Jenny Jensen who has led this branch of
the operation for the last year.
First they must shower, and they usually have to be dressed from top to bottom – that is how ragged
and full of vermin they are. But before that they are photographed and their life story is briefly written
down.
One could sit for hours and look through these protocols; here, image after image unfolds of misery and
sometimes abuse, one has been buried alive, another has big burns on the body – such outright cruelty
is exceptional, though – many are diseased, especially suffering from syphilis and tuberculosis, they
immediately receive medical treatment and usually recuperate with amazing speed; during these 4 years
42
only few have died.

Sometimes these brief records were published in more detailed versions to be used in publications
by DA (see Appendix C for an example).
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After having been admitted into the reception home, the survivors received housing in
dormitories, education, and vocational training, not only to acquire skills necessary to survive and
to provide for themselves, but also to become what was regarded as truly Armenian, i.e., Armenianspeaking Christians. In the Ottoman Empire, Apostolic Christianity, not language, was the principal
ethnic marker for Armenians. Depending on where in the empire they lived, Armenians could be
multilingual, have Turkish or Kurdish as their mother tongue, or speak Armenian dialects that were
incomprehensible to an Armenian-speaking Armenian from another part of the empire. But after
WWI and the genocide, when national as well as individual salvation and regeneration was of the
highest priority in the diaspora, the (Western) Armenian language was regarded and taught as ”the
’essence’ of identity,” at the expense of other languages. 43 As one of the Armenian orphans at the
Aleppo reception home, Harutiun Tchakerian, expressed it, the home was a Babylon where Arabic,
Kurdish, Turkish, and Laz was spoken alongside Armenian, a language many had to learn or relearn
after years in captivity.44 Many Western missionaries and aid workers consciously and actively
participated in this project of national recovery. As it has been stated in relation to the numerous
and all-important post-war, American-run Armenian orphanages:
The two hundred orphanages staffed and operated by Americans played an important role in rebuilding
the lives of the children who survived. Although the administrators of these orphanages could have
been cultural imperialists, they in fact recognized the importance of teaching the orphans about their
own history, as well as helping them relearn their native language, which many children had forgotten
while living in Muslim homes. The orphanages were also vital in offering children educational
opportunities; indeed, the few survivors we interviewed who were illiterate were those who had lost
their parents in the genocide but did not grow up in orphanages.
Because American and European orphanage personnel encouraged girls, as well as boys, to achieve
educational goals, the girls benefited from opportunities that might not have been available to them
otherwise. Many of the girls left the orphanages to pursue nursing or teaching careers, and some of the
survivors we interviewed indicated that they had somewhat resented getting married and adopting more
conventional Armenian gender roles. Hence, it is difficult to overestimate the importance of these
institutions in healing the wounds of the children they nurtured. The orphanages functioned as
”families” for the survivors who had lost parents as well as siblings. Here, orphans bonded to each
45
other, seeking to recreate the closeness they would otherwise have enjoyed with their own family.

After 1927, Armenians were still pouring into Syria from Turkey, driven out like thousands of
Kurds by the Kemalist regime. And even though the official League of Nations operation in Aleppo
was terminated that year, partly due to a lack of funding, political support, and public interest,
Armenians kept coming to the reception home, albeit in smaller numbers.46 As usual, most were
women and children, since Armenian men were often imprisoned or drafted and thus prevented
from fleeing. A case in point was Asnif Melidonian, who was expelled with her four small children
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in 1930 and taken into Jeppe’s reception home while her husband was in the army. Her husband
finally got out of Turkey and found Asnik in Aleppo, but before that two of their children had died
of diseases, a common occurrence among impoverished Armenian refugees. The two surviving
children were sponsored by a Danish foster-mother.47
In the decade after World War II, the remnants of the DA operation in and around
Aleppo were wrapped up, and buildings, schools, etc. were mostly handed over to Armenian
organizations.48 But the legacy lives on, in books and documents as well as in places and people, in
the Karen Jeppe Armenian College (Karen Jeppe Gemaran)49 in the once more suffering city of
Aleppo where Jeppe lies buried and where one can still find the Sahagian School,50 in the small,
peaceful town of Gylling, Jeppe’s place of birth in mainland Denmark which hosts her archive and
a memorial stone raised in her honor, and in the very lives of the descendants of the hundreds of
survivors saved by her organization.

Appendix A
Typewritten report from May 1938 about an Armenian girl, Angel Hagopian, pupil at the Sahagian
School in Aleppo, with a letter in Danish from 1939, typewritten or dictated by Angel and
translated by DA.51 The report and the letter were sent to the sponsor in Denmark, Miss Dagny
Olsen in Kolding. It is stated in the report that Angel is from Sasun (Sason, Sassoun) in Turkey,
which in this case in all likelihood means that her parents, not Angel, were born there:
“No. 2: Angel Hagopian from Sasoun, Turkey, born 28 November 29.
The condition of Angel’s family is very pitiful. The father has been paralyzed for 7 years and is
confined to the bed. The mother is exhausted from caring for her sick husband and her 3 small
children. But she is brave and seeks work as a laundry woman to help out. Angel – the oldest
daughter – is a tall, beautiful girl, and even though she is dressed in rags she is tidy and clean. She
is very happy about a new pair of shoes that were sent to her as a gift from Danish Friends of
Armenians. If this family did not receive free soup and bread it would in no way be able to
overcome the difficulties it is subjected to. Though Angel suffers from the misfortune of the family,
she shows the same courage as her mother and tries to live through all difficulties with a smile on
her face. Despite the many troubles that Angel must endure, she is able to continue her studies in
the third grade at the Sahagian School, and she is praised by her teachers for her good conduct and
grades. Angel’s family is worthy of all possible assistance.”
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“Aleppo, 29 December 1939.
Dear foster mother.
You sent me 3 kroner as a Christmas present. Many thanks for that. I was so happy and I ran
straight home to my mother and gave her the money. She was also very happy. We will buy many
nice things for Christmas. Now I know that you care for me. I also care for you a lot. I will be very
obedient and eager in school and [1 illegible word, probably “hjemme,” “at home”]. I know that
this will please you.
Many greetings from mother and me,
Your little foster daughter, Angel Hagopian.”

Appendix B
Undated, hand-drawn map of the League of Nations search stations.52
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Appendix C
An example of two vastly expanded survivor testimonies (Astrig and Asaduhi, protocol nos. 0945
and 0946, their last names are not known) is found in the journal of DA, Armeniervennen (The
Armenians’ Friend) in 1926. More precisely, the testimonies were recorded by Jenny Jensen and
turned into an illustrated article to raise awareness of the plight of the surviving Armenians in Syria
and the troubles facing those who attempted to rescue them. Perhaps it was believed that the
somewhat unusual and ‘exotic’ or particularly sensational nature of these testimonies would appeal
to a Danish audience. Most often escapes or releases from Muslim captivity were relatively
uneventful, but as this and other examples show, there were sometimes drama and dangers
involved:53
”Astrig and Asaduhi. In Armeniervennen, July-August [1926], there is a picture of the little dancing
girls at their arrival here. [KMA missionary nurse] Miss Marie [Maria] Jacobsen has also mentioned
them in the same volume of the journal. I would like to tell a little more about these two little
knocked-about creatures, and I send photographs of them along with [the article] that show them as
they look now. Zekia and Fehine were their names when they arrived to the home in February this
year. We immediately changed their Arabic names into Armenian ones: Asaduhi and Astrig. They
remember nothing about their parents or their relatives; they were only around 2 years old when
they fell into the hands of a Gipsy tribe during the time of the deportations. The little ones only
know that they were raised for dancing from their earliest childhood through starvation and
beatings. This Gipsy tribe wandered from place to place, and the little girls – beautiful and graceful
as they were – brought them a good income, not only as dancing girls, but also as prostitutes
[”Glædespiger,” literally ”joy girls”]. The little 13 year old Asaduhi had already been married for
one year to an old Arab when she came here.

An Armenian who discovered the little ones approached our agent in Deir-el Zor; with the help of
the French government, [the agent] managed to free them and send them to us with an automobile.
They immediately created a sensation here in the house, as they were heavily tattooed, especially on
the hands; but it was mostly because they had rings in their noses, and we were not used to see this
here. For several months it was necessary to keep them under watch day and night because the
chiefs of the Gipsy tribe immediately came here to get them back. They tried in all kinds of ways,
through bribery and complaints to the government. It even went so far that when there was a flood
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here for a couple of days, and the house was surrounded by water, an Arab tried to swim to a
balcony where one of the little girls sat and played with a doll; but luckily a big girl came and threw
a slipper at his head and took the little girl inside so that he did not succeed in getting a hold of her.

We did not hear from the Gypsies for some time and we were hoping that they had given up their
harassment; but we realized that we had another thing coming when we one day heard that the
Gipsy leader had dressed himself in an Armenian costume and had gone to the Armenian church to
get a hold of the girls that way; these girls were happy the day that they had come so far as to be
able to follow the other children to church. [Danish League of Nations representative] Miss [Henni]
Forchhammer writes about how interesting it is to see how the facial expression changes as they
begin to feel more and more comfortable. Astrig and Asaduhi quickly changed and they have
learned quickly how to speak and write Armenian.
Now we have had the joy that Asaduhi’s father has been found in America. It is often like a wonder
to us and the children that these things can happen. One day some people came from Kharput and
looked for relatives here. A woman suddenly stands still in front of Asaduhi and cries out: ’I’m sure
that this is my sister’s daughter. She looks just like my sister! Where does she come from? How old
is she?’ Of course, we could only tell that she came from the Deir-el-Zor region, and that we
believed her to be about 13 years old. ’If it’s her, then her father lives in America; I’ll write him and
ask if there’s a special mark from which he can recognize his child.’ The answer came: ’If it is my
little girl there must be a birthmark on the right thigh and a scar on the nose.’ The aunt came and
examined the child and it turned out that she had exactly those marks.

To us there is no doubt that it is his daughter that has been recovered. His wife died on the road, and
just then his little girl was robbed from him, one of the many victims from the deportation time. He
managed to hide himself and later escaped to America. The joy is of course great on both sides.
Such are God’s mysterious ways. We now hope that someday Astrig’s relatives will show up, too.
We wish that they may have a brighter future as their childhood has been unusually terrible. This
and other similar incidents give us encouragement and strength in our work.”

1

The League of Nations Archives, Geneva, “Records of the Nansen International Refugee Office, 1920-1947,”
“Registers of Inmates of the Armenian Orphanage in Aleppo, 1922-1930,” 4 vols. The exact number released by
Jeppe’s organization is hard to establish, since 1), some 200 Armenians were rescued but not registered during this
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period, 2), a number of Armenians from Turkey and the Arab region found refuge at the Aleppo reception home after
the end of the League of Nations operation in 1927 and even after DA stopped recording new arrivals in October 1930,
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